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Please Donate to Keep this Project T3
Going!

Please help this project continue so that Torah Or and Likutei
Torah will be available to Jews around the world in the language
they understand.

Please become a monthly donor of $18.

Please make yourself available to the Alter Rebbe,
who wants his maamarim to be available to every Jew
in the world.

Please take 5 minutes and sign up online at
www.Donorbox.org/LearnChassidus to become a
monthly donor of $18.

With these $18 a month, you will have the tremendous merit of having
translated the Torah Or and Likutei Torah, making it available to Jews

all around the world, and will receive the tremendous merit and
blessings that come with that!

For additional sponsorship opportunities, or questions on the project,
email me at lessonsinlikutaytorah@gmail.com
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“Working to Love Hashem in Prayer”

The verse in Parshas Korach describing the service of the Leviim
(Levites) in the Mishkan says (Bamidar 18:23):

RIT,N971aN"  “And the Levi, he will perform the
npM Wiy IXY? DM Ty 5K N1 NN service in the Ohel I\/_Ioed (Mishkan),
4 . . . .- [but if others perform it] then they [the
TR X2 KW 239 N D;’m:? DAY Leviim] will bear the burden of their
3, 1270) :[ﬂ‘;l:l! sin [since they are responsible for
preventing others from performing the
service]; this is a fixed law for all time,
throughout all generations; [because
the Leviim are busy performing the
service] they will not have an
inheritance of land in Eretz Yisrael
among the Jewish People.”

The Alter Rebbe will explain the mystical meaning behind the first three words of
the above verse:

"NIT M Ty

The literal meaning of these words is, “And he, the Levi, will serve [in the
Mishkan],” and the word "X11-he” is referring the Levi himself (or to the tribe of
Levi, in general). Here, we explain these words to mean, “And the Levi will work

(2"opn om192 MK
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with ‘He.”” The word "xim-he" in this verse refers to the level of Bina-
Understanding.’

n‘n:y ‘73\U Aalytiol :m:w '1733 W Meaning: As it is written in the
XN Nman wanj‘y bl e Py Zohar, that the entire service of the
Leviim was to draw down and reveal
‘73-7 h NZ‘?JUM N@‘?'y atk Nﬂwl from the level called "xa-He,”
'NZ;LWJKT N@'?y which is a reference to the level of
Bina (Understanding), which is
called "xroonxT Xpby-the Hidden
World,” and make it revealed into
xoanxT  xnpby"-  the Revealed

World »

According to the Zohar, the meaning of "X11 m17i1 Tay1" is that a Levi’s service is
to reveal “He,” meaning Bina, which is hidden, from being directly expressed in
one’s feelings and actions. The word “He” is in the third person, referring to
someone who is not present and is hidden from sight. This refers to Bina, as Bina
is usually hidden, but can be revealed with effort.

One’s intellect is generally for oneself; one can learn and understand without any
interaction with someone outside of oneself. Emotions, however, only exist in the
context of how one relates to someone outside of oneself. Compared to emotions,
intellect is hidden from others. To take one’s intellect and use it to affect one’s
emotions (the “revealed world”) takes work. This is the spiritual service of the
Levi.

To explain what this means, to work to reveal Bina-x7, we need to
explain the difference between Bina and Chochma:

12 WIDIT 1207 7MY 73T WM This idea will be understood by
SRRIRT PN KIKT PN’ prefacing the following: We need to
T T understand the difference
between "NaxT-1rin-The Intellect
of the Father" and "NpxT-7MN-

The Intellect of the Mother®.”

2 The word Xi-He in the verse is seemingly extra, thus leaving room for deeper
interpretation.
("1397 nen” '7’171]]79{! 1272 IRIMY 7D PYY)
“ Among the reasons that they are referred to as intellect of the “father” and the “mother”
is that, in terms of their relationship to a person’s emotions, Chochma -“the intellect of the
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NIWT NI KA RARTPAN WD The meaning of "NaxT-pmmn-The
NPN XINY MO NPnaa S Intellect of the Father” is the
" no recognition of Hashem in a way that
(1,10 mnw) QRS 0y one forgets about oneself. This
comes from the level of "ron-
Chochma/Wisdom,” which is the
same letters as "rma-md- the ability to
forget about oneself,” like Moshe
Rabeinu, who said about himself
and Aharon (Shemos 16:7): “tr 1am-
and what are we?” He totally forgot
about himself and his ego, because he
was completely focused on Hashem.

N7 NN22 KW This level of awareness of Hashem is
expressed in what appears to be
“coldness.”

This coldness means that one is not aflame with excitement for Hashem, since he
doesn’t think of himself enough to be excited; rather, he is totally focused on
fulfilling the mission that Hashem gave him.

Someone who is preparing himself to receive a mission from the king becomes lit
up with excitement at the tremendous upcoming experience. But, when he is
standing before the king, there is no more room for excitement. He totally forgets
about himself and just listens carefully to the king’s instructions. So too, when a
Jew reaches this level of recognition of Hashem, he is so focused on listening to
Hashem and fulfilling His desire that his excitement has “cooled” off.

IR TIKPWIIRTY NPMA KW This level is also connected to a level
Ny of fear of Hashem called  -f7?
"rx7y -the Higher Level of Fear of
Hashem,” also known as "nwia-rx7r-
the Fear of Hashem in a manner of
Shame.”

father” is a step removed from emotions, just like the input of the father in the conception
of the child is removed from the father during the 9 months of gestation. Bina-“the intellect
of the mother,” on the other hand, is directly involved in the conception and sustenance of
the emotions, just like the mother, who is the direct source of the creation of the child
during the gestational period (and even after birth, the mother is closer to the new-born
child than the father is). These concepts will be further explained in the maamar.
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The higher level of recognition of Hashem (in the presence of the king) creates a
higher level of fear of Hashem. In contrast, the lower level of fear is to refrain from
sin, because one commits to do Hashem’s Will so as not to disappoint Hashem.
But, one does not feel overwhelmed from Hashem’s presence. This is like someone
who fulfills the king’s commands because he knows that there is a king and that it
is proper to fulfill his commands. But he never personally saw the king.

The higher level of fear is like someone that is standing in the presence of the king
and feels overwhelmed by his greatness. When that happens, he feels “ashamed”
or “embarrassed” of his own smallness in comparison to the greatness of the king.
This is the analogy for the higher level of fear, where the person feels ashamed of
his own lowliness in comparison to the infinite greatness of Hashem.

"KYRR RN TRIOM" NPA2 KW Thisis also expressed in the verse (lyov
Swrannan - (27,m0avK)  28:12), “And Chochma is found from

' a feeling of being nothing compared to

Hashem.” This is a level of

completely forgetting about oneself.

MM nrma L KRIRTPMN NPT2Y However, the idea of "Npx-1min-
" 27K MITY" ()0, n o) K2 The Intellect of the Mother” is the
' S ‘ ™ level of Bina-Understanding, which
is described in the verse (Mishlei 8:21)
as, “To give something substantial as
an inheritance to those who love
Me,”

77207 INPITIN TIRD KW 7 KIMW which is a revelation of the greatness
wan mipm g oyyy of Hashem that comes into the
TCoOTTET Tt T gcetual comprehension and grasp of

one’s soul.

This verse is describing the reward of the Torah and Mitzvos in the spiritual world
of Gan Eden after a Jew passes away. The reward is that the soul attains a profound
knowledge of Hashem and the deeper meaning behind the Mitzvos he performed.
This reward is called "wr-something substantial and tangible,” since this
knowledge is something that the soul can fully grasp and internalize. This is what
“an inheritance” means: the reward one “inherits” in Gan Eden, and it is for those
that love Hashem and fulfill His Torah and Mitzvos.

However, in addition to this verse referring to the reward (inheritance) for the soul
after it leaves the bodyi, it also refers to the “reward” and “inheritance” that a person
receives in this world by coming to a deep understanding of Hashem. When a Jew



studies about the greatness of Hashem (through Torah in general and Chassidus in
particular), he can grasp knowledge about Hashem’s existence. This will awaken
in him a great love for Hashem. This is another interpretation of the verse, “To
give an inheritance (a portion) of something substantial (a tangible knowledge of
Hashem, as explained in Chassidus), and this will make them into those who love
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Me.” This is what the Alter Rebbe will now explain.

NI 7 YR T M T 59
THOX WK /Y NN MY TR
T

MIDIAT W NIYTTY Y 17802 I
'SN@"M'N;I_{’[ '[’IT\D g

XIT N@RINTRR NPnay wann
T 0y YNy 9227 'NiXY nrman

Through this comprehension of
Hashem’s greatness, there is born
and revealed in the person’s heart a
strong love for Hashem, like a
mighty flaming fire of love for
Hashem.

Now, during davening a Jew needs
both aspects, "NaxTMINn-The
Intellect of the Father" and -prin
"NpiXT-  The Intellect of the
Mother.”

Meaning: The aspect of -pmin
"Nn1x1-The Intellect of the Mother™
is the idea of "Xix9-Yearning” to

T NATYI My MK o A
T AR = T= " pecome spiritually included “Above”
KMy R0 N2 ““J?‘ﬂﬂﬂm in the Infinite Truth of Hashem with a
KRTPMNNPINY  fiery, flaming love for Hashem,
which comes from meditative

reflection on the greatness of
Hashem. This is the main idea of
"NpIRTPIin-The Intellect of the
Mother,”

When a Jew thinks about how Hashem’s EXistence is a completely different and
greater dimension of existence than anything else, then he will realize that there
can be no greater enjoyment than to leave all worldly limitations and experience
the absolute reality of Hashem, unobstructed by the limitations of worlds. He will
feel a strong yearning to become “included Above,” meaning to experience how
he is, in truth, merely a part of Hashem’s greater existence. This is the main

(UD33Y 1™ NPT PIVa I 0308 AT PIIT WIT1 IRAWY 0 7Y)°
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accomplishment of "xn x7-1MmNn-The Intellect of the Mother.” One’s own Bina-
Understanding is used to create a yearning for Hashem.

Similarly, this is the deeper explanation of the verse (Mishlei 2:3), m3a% ox »3-
"X7pn-For if you will call to Bina (then you will understand the fear of Hashem).”
The simple meaning of the verse is that if someone will call upon their
understanding and work hard, then he will understand how to fear Hashem.

Here, we explain the verse as if the word "ox-if" written with a p7 1 was written
"DX-mother" with a m*y. We then read the verse:

MY ,(1,2770n) "Kpn A% DX 2" “For Bina is called the Mother,”
5"y 'Ky npma oy since from [Bina] one comes to a
o T 77 "Nixn-Yearning® for Hashem, as

explained.

One’s understanding of the greatness of Hashem is the “mother” of one’s feelings
of love and yearning to experience Hashem’s true existence.

72 MK KT RARTPAM NPT "saxTpmin-The  Intellect of the
- :]35 Y1 DX :KI3 2ty nanan Father,” represents the idea that
T T MRS MY after the yearning to leave the world
LA and experience Hashem’s True,
limitless existence, one must then
"aiw-Return” to this world to fulfill
Hashem’s Will as it is in the Torah and
Mitzvos, as it says in Sefer Yetzirah,
“If your heart runs to leave this
world in yearning for Hashem, then
you must return to reveal the
Oneness of Hashem within this
world.”

After yearning to experience the reality of Hashem beyond the worlds, one comes
to the realization that this goal is impossible to attain on one’s own. The only way
to experience Hashem is through the Torah and Mitzvos that He gave us to fulfill
in this world. Even though “no thought can grasp Him at all,” Hashem made
Himself “graspable” to every Jew through the Torah and Mitzvos, when they are
fulfilled out of acceptance of Hashem as our King (as explained in the Tanya,
Chapters 4 and 5).
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This is also the idea of "rx%wy - -
the Higher Level of Fear of
Hashem,” also called "nwia-rxm-
the Fear of Hashem in a manner of
Shame,” as explained above. This is
the main idea of "Xax7-1'min- The
Intellect of the Father,” that one
accepts upon himself the obligation
of serving Hashem as our King
through the fulfillment of the Torah
and Mitzvos.

Now that we understand the greatness of Chochma-the Intellect of
the Father, why do we need Bina-

Intellect of the Mother, if Chochma is a higher level?

X2XT-PIIN NPMAY NI 0y LT
XRIXT TN D77y O

TN 13 03 NS MY 12 0 Sy X
XIT Wi 0 Y L PAND NUKT
AR DR KDY

WNIT NG MK T Y KM
U7 MV APY, 10 minn

Now, even though the level of-1r1in
"Nax1- The Intellect of the Father”
is higher than the level of -prin
"NpiX1-The  Intellect  of  the
Mother,”

one also needs to attain the level of
"NpRTpPin-The Intellect of the
Mother,” and it needs to be the first
level he attains, since the main goal
of the Torah and Mitzvos is to reveal
Hashem in the physical body of a
Jew.

This process of revealing Hashem in
the physical body is most strongly
accomplished through awakening a
revealed and strong love for Hashem
in the heart, through using one’s
power of understanding (Bina). This
has a great effect on the body, since

73RN 23" IO YV MRI2 TRIMY 10 PV ¢
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A9 ,X279 - 721, K0in - Ron )
(qaY nirany

the heart is spiritually closer to the
physical body than the brain is.

(Since Chochma is expressed mainly
in the brain alone, whereas Bina is
expressed also in the heart; and the
heart is spiritually closer to the
body.)

Even though the brain and the heart both control the body in different ways, the
brain is more spiritually refined than the rest of the body. Therefore, intellectual
awareness of Hashem does not excite the body, since it remains too distant.
However, the heart and emotions, which are on a lower spiritual level, are closer
to the physicality of the body, and thus, a holy emotion of love for Hashem is more
able to influence the physical body. (See also Tanya chapter 16 where this concept

is explained further).

onoyRyY X XIXTPMin [nlenm
-7 N 71

Ty 7Y KIT KITTIN2 RIDTPX KO
KO'an MY n9" Y PX7
;"‘71‘?':3 I_[":

MATNIW,KIXT T NIM W07 13
DR 7Y XY - DYV DY N
Jann

The level of "NaxT7min-The
Intellect of the Father" is higher
than the level of Bina, so why is this
higher level not sufficient?

The answer is that just as Hashem,
Who is Infinite, is incomparably
higher than what can be grasped by
the level of "xax7T-1"min-The Intellect
of the Father,” to the extent that “No
thought can grasp Him at all,” and
yet, this greatness of Hashem doesn’t
affect the person at all, since he cannot
perceive it,

so too, in the analogy of the level
of "NaxT-1in-The Intellect of the
Father,” since at that level one’s love
for Hashem is hidden in his mind,
which is higher than the body, and
this love is unable to affect the

J'l'?'l?) "IN NRINT R ANINR"23," NRY PYh 012" '7’1'1117’3‘! TITIINIMY NR)’
0OV 17V .9K 1012 OX °3,aRDN DIPN PINI2 RN 'DUTJ 177 oy )31 '711’1 ‘JDU (20,7
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physicality of the body enough to
make it holy.

NYONAY MATNRD TY MY 99 Thisis why one needs to create a love
AU DK -wxn‘? 102 ’ﬂbu‘? Dbyntm for_Hashem during daveniqg in
‘ e ' o particular, and reveal the hidden
love, in order to reveal Hashem in

the physical body.

"I NPRAN NNNANTI T OYAMY  This is accomplished through the
DY ,0Ma0 NS KW ,KaeR  contemplation during davening on the

. i Ty greatness of Hashem, which this
12 MK, MUTTRT TR L);.! K contemplation is from the level of

PRAKT PO NIIIN T TRTI T "syxer-prm-The Intellect of the
Mother.” This level is known as the
“mother” due to the fact that it
produces “children,” referring to
the love of Hashem and all the other
holy feelings for Hashem (like awe,
joy, etc.). Only afterwards can one
then reveal into those holy feelings, a
revelation from the level of-prin
"xax1-The Intellect of the Father,”
so that he will attain true selflessness
and dedication to Hashem in all of his
feelings.

The first thing is to excite a feeling of love for Hashem in the physical heart, thus
refining the body.After this is accomplished one can reveal in those feelings a
sense of selflessness and dedication to fulfill Hashem’s mission. He will then have
both levels; he will be refining the body through holy feelings, and he will be
totally dedicated to Hashem through the intellectual recognition of Him.

......

20807”7132 - " NRwY PN W3 APKT APRY” 000D HIT1INIMY 10 1)) °
(Y Py e oo
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Now, we return to what we asked at the beginning of the maamar:
What is the meaning of "s»7 57 723)"?

TV 2MIT ,ONYD NTAY M
M1 ONTY Yav cwh "N nha
,DPYTIIN TXINTTAIX NI KYINY
K - KIDINKT xnby "NIT" N2Tan

OTINANTT T 9Y Ky o

21p3 - 191 "Wa DNy M I
n3 nv‘:: N “1‘73: s}t
1-11‘7‘71 DI 5771'131‘['1‘7‘7'[" 12:1m3w

3 bmm N2 ImohT M ‘7:::1

This was the idea behind the service
of the Leviim (Levites) in the Mishkan
and the Beis HaMikdash: Like it says
(Bamidbar 18:23), “And the Levi will
work to reveal Him.” This means
that their entire work was to reveal
the hidden love and fear of Hashem,
from the level of "xam-Him,” which
is referring to the hidden world of
one’s own understanding, to be
revealed as actual emotions in one’s
heart, which is accomplished
through contemplation (also coming
from "xa1-Him" which is a reference to
Bina, one’s power of contemplation).

Therefore, their service of Hashem
was to sing with their mouths, use
their voice, and make music using
musical instruments, and with many
different types of instruments, as it
is written (Tehillim 150:3-5), “Praise
Him with the sounding of the shofar,
praise Him with the harp and other
stringed instruments, praise Him
with the drum and with dancing,
etc.”

TR KT IV, "IKTY? 32 190N M PI0D Yy MR'AD INIMY "0 Py
"man namn PY 'nnm" '7’1'1]173‘! 1171 'IN:J'IJU' m ]’-’3]) u
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This variety was needed since there
are many different types of revealed
emotional excitements for Hashem:
There is a yearning and flaming
excitement for Hashem with joy and
happiness, and there is a love for
Hashem in a manner of bitterness
and a broken heart. All of these
types of excitement are revealed in
the heart.

And so, corresponding to each type
of excitement and feeling for Hashem,
there is a specific musical
instrument that the Leviim would use.

This is also the idea of “praise Him
with the shofar,” since the shofar is
an instrument that produces a sound
that makes a person feel a sense of
trembling before Hashem and a
broken heart (like the shofar of Rosh
Hashana and Elul, which are times of
Teshuva-Repentance,  where  the
person is contrite and serious), which
is the idea of the simple cry of the
tekios and the broken sound of the
shevarim,®

and similarly, the continuiation of
that verse states, “Praise Him with the
broken teruah sound of the cymbals”
which also corresponds to the
excitement for Hashem that exists
within the sense of bitterness and a
broken heart.

¥ When we sound the shofar on Rosh Hashana, there are three different sounds: Tekios
are a long, simple sound, like someone crying out for help; shevarim are a broken sound,
like someone sobbing; and teruos are the even more broken sound of someone whimpering
in short breaths. The “cymbals” in the Mishkan and Beis Hamikdash made a broken sound
like the teruos of the shofar.
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And the flute isa musical instrument
that  stimulates  joy,  which
corresponds to the love and
excitement for Hashem in a joyous
manner.

This was the service of the Leviim,
with their various types of musical
instruments, the entire purpose of
the singing and music was to work on
revealing the level of xw-Him,
meaning Bina, like it says "awy Na-
We make xat practical,

Meaning that we draw forth
emotions for Hashem from being
hidden to being revealed.

&

¥ The literal meaning of "1y Xin" is “He (Hashem) has made us.” However, here we are
reading MY to mean “we make” and thus, "PY K1T" means “we make X1f1,” meaning we
make the awareness of Bina into an awareness that is revealed in our emotions and thus

practical, having an effect even on our bodies.
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Summary of the Maamar
What is the deeper meaning of X1 "1%i1 7ay1?

The Levi will work to reveal from Bina, which is called xir1-He. The
Levi is revealing this level, which is in the third person since the
intellect is hidden relative to the emotions.

What is difference between "Xax7-1'min-The Intellect of the Father"
and "Xn'X71'MIN-The Intellect of the Mother"?

"RaxTMn-The Intellect of the Father" is related to Chochma
(abstract wisdom) ,iT-13, the ability to dedicate one’s intellectual
focus so completely on being in Hashem’s presence and fulfilling
Hashem’s Will that one actually forgets about oneself entirely.

"Xn1XT11N-The Intellect of the Mother" is related to Bina (concrete
knowledge and understanding) and is the “mother” of one’s holy
feelings of love and fear for Hashem. These feeling come when one
will contemplate on the greatness of Hashem during davening
(prayer).

If the total selfless dedication to Hashem coming from "Xax7-1'1in
-The Intellect of the Father" is a higher level than "XpX7-1'mn-The
Intellect of the Mother,” then why isn’t it enough to just have -1'r1in
"XaxT-The Intellect of the Father?” Why do we also need to have
excitement and passion for Hashem coming from "Xpx71-1'min-The
Intellect of the Mother?”

The recognition of Hashem from "XaxT-71min-The Intellect of the
Father" is too lofty to directly effect the physicality of the body.
Since the main purpose of the Torah and Mitzvos is to reveal
Hashem in the physical world, and specifically in the physical body
of the Jew, the most important thing is to reveal Hashem in a way
that will reach and effect the physical body. In order to do that, one
needs to reveal actual feelings of love for Hashem in their heart,
because the heart is spiritually closer to the rest of the body, more
so than the brain and the feelings of the heart are able to effect the
physicality of the body. This results from the contemplation of
Hashem'’s greatness during davening-prayer, a function of -'rmn
"XnX7-The Intellect of the Mother.”
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What was the purpose of the Leviim singing and making music in
the Mishkan and in the Beis Hamikdash?

Their intent was to help arouse the people there (including
themselves) to reveal feelings of love and joy (or love and yearning)
for Hashem. This is the idea of "X371 "% Tay1"- the Levi will work
(T2y1) to reveal intellectual emotions for Hashem (stemming from
the level of X11- which is Bina-Understanding). They used many
different songs and musical instruments to help excite as many
feelings for Hashem, for as many types of people as possible.
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Lessons in the service of Hashem from the Maamar

1 The first stage in coming to a real recognition of Hashem is for a

Jew to awaken in himself a strong feeling of love for Hashem, to the
point that he wants to leave behind the limitations of physical
existence in order to experience Hashem'’s reality. He creates this
feeling by thinking about how Hashem’s existence is of a totally
different and infinitely more exalted nature than that of anything
in this world or anything that Hashem created or revealed.

This process of thinking about Hashem’s true existence happens at
the time of davening (prayer) when a Jew thinks about what they
are saying. Besides the simple meaning of the words, they aslo
think over an idea explaining Hashem’s true existence that they
learned in Chassidus.

Only after a person reveals in himself strong feelings for Hashem
until it affects his physical life is he ready to forget about himself
and his feelings and totally dedicate himself to the point of totally
losing his ego. If he tries to forget about his feelings in order to serve
Hashem then he will be lacking in actually refining his physicality,
since only when he comes to an emotional feeling for Hashem is his
holy awareness permeating his physical body.

In order to come to reveal feelings for Hashem during davening
(prayer), it is very helpful to sing holy melodies, called nigunim,
which help arouse the feelings for Hashem that correspond to what
we are thinking about in davening (just like the Leviim used song
and music to help people arouse their feelings for Hashem).
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Every maamar from the entire Torah Or/Likutei Torah
with nekudos and punctuation is available on:
www.ChassidutBehirah.com

Did you enjoy this maamar? Please consider partnering in
this project making Likutei Torah/Torah Or available to
many!

To partner by giving monthly (or one time) go to

www.DonorBox.org/LearnChassidus

To view previous maamarim translations, go to

www.LearnChassidus.com

To place a hakdasha in an upcoming maamar,
contact me lessonsinlikutaytorah@gmail.com



http://www.chassidutbehirah.com/
http://www.donorbox.org/LearnChassidus
http://www.learnchassidus.com/
mailto:lessonsinlikutaytorah@gmail.com

